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Religion is virtually omnipresent in among most human societies.  Our civilizations are largely defined by and through our religions and their particular relationships, or lack thereof, with political, economic, and social activities and institutions.  This is undeniable.  

And yet the various social sciences, excepting those explicitly dealing with religion or cultural traits, have largely ignored religion as a factor influencing human activity.  There is no simple reason for this strange absence of interest.  In part it is due to the secularism of the various systematic, non-sociohistorical modes of inquiry and the conflation of secular methodology with the material of inquiry.  In part it is due to the bias of the social sciences towards modern Western civilization—a bias, in other words, towards the intellectual elite of an outlier civilization.  In part it is due to a bias towards quantitative methods, a product of the Behavioralist Revolution.  In part it is prejudice, disinterest and disparagement not only of what is different in terms of the contemporary world, but further of our own ancestors.  In part it is the failure of Western educational systems to teach their students on any level about culture in a meaningful way, the purpose of history and social studies having been warped either by propagandistic forces or by the intellectual scouring of various interest groups in the name of political correctness or other equally non-academic values.

Regardless, religion seems to have not only remained relevant in understanding human political, economic, and strategic behavior, but indeed seems to be increasing in relevance.  Fundamentalism and multiculturalism are on the rise in every civilization and, as democracy becomes a more popular institutional arrangement, empowering religious nonelites, we can only expect governments to increase in their responsiveness to religious interests.  Whether Mr. Huntington’s theory was accurate or not, policy-makers in several countries seem to believe it—with the consequences, of course, of transforming the Clash of Civilizations hypothesis into a self-fulfilling prophecy.  

Put simply, we must develop more powerful and subtle understandings of the relationship of religion and other human activities—and in particular, the relationship between religion and violent behavior.  I say in particular because violence represents an immediate threat of human lives, American and otherwise, more immediate than any other economic or political behavior.    The work proposed herein will attempt to understand the relationship of war, that is to say mass, organized violence with an end or ends, and religion on the international and domestic levels.  I include domestic violence in this work not only out of concern for the behavior itself, but also out of concern that as transnationalism increases the likelihood that any conflict will remain confined within a given state’s border’s are likely to decrease.  

The structure of this study will be built upon nine theses on the relationship of religion and bellicosity that are elaborated below.  Each of these will constitute a chapter.  Additionally, I will incorporate five other chapters, including the standard introductory and concluding chapters, as well as a chapter specifically on the methodology to be utilized.  Also intend to include two separate literature review chapters, one being a review of the causes of war, the other being a review of theories substantiating the theoretical linkage of religion to war.  Finally, I intend to include a series of appendices for each dataset used, including potential problems with my coding.
 

I. Legal and Institutional Religiosity

This test, building upon the theoretical principles indigenous to neoinstitutionalist work, specifically the work of democratic peace theorists
 and institutionalized equality peace theorists,
 will seek to determine whether or not there is a relationship between the degree to which religious and political institutions are integrated and the likelihood a state will engage in militarized interstate disputes and/or will experience violent domestic state failure. 

Hypothesis: As a state’s institutional religiosity increases, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failure increases.

Independent Variable: The independent variable for this study is a categorical monad, the institutional religiosity index.  For each year analyzed every state in this study has been accorded an index measure according to its legal arrangement between religious and political institutions.  The index is measured as follows:

0 = Atheist or Secular State: This category includes all those institutional arrangements that declared themselves to be atheist.  It includes all officially communist states (the exception to this rule was the Peoples’ Republic of Yemen before its unification with the Republic of Yemen, which was an Islamic and socialist state).  In these states the government explicitly noted that the state was atheist and discouraged religion, even if it officially (though perhaps not in practice) allowed for freedom of religion. Furthermore, in secular institutional arrangements the state neither claims any sort of religious affiliation nor does it make any claims on the propriety of religious beliefs; rather it seeks to separate religious institutions and political institutions in practice either through explicit legal means or through simply leaving the relationship unclear.

1 = Symbolic State Religion: In this type of institutional arrangement the state advocates an official religion or religions, perhaps even funding some religious institutions or religious personnel, but political and judicial powers remain secular in practice.

2 = Religious State: In religious states we see an institutional arrangement in which there is some degree of religious and political integration.  This is almost always centered in family law, religious law, and the court system, though it may also extend to direct control over the hiring and licensing of religious leaders and control over religious institutions, their locations, their right to proselytize, and so forth.  Control over religious institutions is entirely or almost entirely top down—political institutions exert far more control over religious institutions than religious institutions over political institutions.  There may also be religious requirements to hold top political, military, and judicial positions. 

3 = Theocracy: This type of institutional arrangement involves the explicit integration of religious and political institutions whenever possible, at least officially.  There is officially little or no separation of civil and political spheres, domestic and foreign policy is created with religious elites’ intervention, and religious qualifications are strictly enforced for virtually every office in the government.  If efforts at democracy are undertaken participation is usually limited or delimited according to religious terms and classifications.
It should be said that I have left out considerations of religiosity in terms of educational institutions due to the almost universal provision of religious educational, usually optional, in almost every single government surveyed regardless of its general political/religious institutional arrangement.  While I accept that this could present a problem in, especially when compared to the strict secularism of the United States and France, I feel that its near-universal distribution may reflect the association of this education with nationalistic purposes rather than explicit religious purposes in states that are secular or more secular, while simply under-girding religious and nationalistic concerns in other states.  It should also be noted that every state studied, and I would imagine every state in existence, reserves the right to ban or control any religious group that would threaten the survival of the state or the safety of society.  This is in most cases only used with regards to relatively small and radical cults, but it sometimes used to suppress more common religions, such as Jehovah’s Witnesses.

The data for this dataset is to be derived from United States Department of State Bureau of Democracy, Human Rights and Labor’s publication “International Religious Freedom Report [2001-2004],” available at http://www.state.gov/g/drl/rls/irf.

II. Social Religiosity

This test, building upon theoretical principles indigenous to work structural equality peace theorists
 and the normative arguments of some democratic peace thesis theorists, will seek to determine whether or not there is a relationship between the degree of religiosity of a state’s general population and the likelihood that said state will engage in and/or experience domestic state failure.  

Hypothesis: As a state’s social religiosity increases, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failure increases.

Independent Variable: I have developed a relatively simple measure for social religiosity, that is to say the religiosity of the general public.   The measure is the total percentage of people in each given state that claim publicly to be unaffiliated, agnostic, or atheist—the assumption will be that as public disavowal of religion increases, social religiosity is decreases.  Granted, this measure will have some conflation of true social religiosity with the degree of religious freedom and the social implications of agnosticism and atheism in the culture in question, however the former will be in large part controlled for in the authoritarianism control measure, whereas in the case of the latter the integration of social patterns of religiosity may be regarded as a strength, inferring how people are more likely to behave—the relevant term in reference to the act of violence.  Data on this is likely to be derived either from The World Christian Encyclopedia, a relatively respected publication that has been used in academic studies before, the affiliated World Christian Database (https://www.worldchristiandatabase.com/wcd/default.asp), or from the United States Central Intelligence Agency’s (CIA) The World Factbook http://www.cia.gov/cia/publications/factbook/index.html. 

In the course of continuing my research I will attempt to find a more explicit measure that is also relatively practical.  At this point, however, this may be impossible.  I am hesitant, for instance, to depend on frequency of attendance of religious ceremonies, due in large part because while regular attendance is an essential part of certain religions (e.g. Christianity), it is merely recommended when available in others (e.g. Islam), and it is largely or wholly unnecessary in yet others (e.g. Buddhism).  Furthermore, given similar variance in the importance of tithing, and the fact that tithing may be required by the state in certain systems, simple donation is also likely to fail as a quality measure of social religiosity.  The same can be said for the amount of wealth controlled by religious organizations, and again this may be a situation in which variances in the relationship between church and state may have undue effects. Ultimately, however, these measures might be useful if we compare across categories of institutional religiosity—for instance a comparison among secular states.

III. Elite Religiosity

This test is build upon the same fundamental arguments as the social religiosity test, concentrating, however, on the ideals and psychology only of those people with the ability to authoritatively and, at least in some cases, legitimately activate military forces.  Specifically, I will analyze the religiosity of the relevant executives of the sample states—should the problems of authoritative location result in a problem the sample herein can be limited to those states in which constitutional supremacy is present—specifically the among the various functioning democratic states.

An obvious weakness of this test will, however, be the issue of transparency.  There will be difficulties in determining whether or not the apparent religiosity of the individuals under examination will be actual religiosity—though the claim to religiosity in and of itself may prove to be a valuable indicator.  Furthermore, any study of this type is dependent on our ability to actually know where and in which bodies’ authority actually lie—a problem in the instance of states such as the People’s Republic of China where the informal power organization is of greater significance to international affairs than is the formal/constitutional structure.  Also, only those elites entrenched in the government will be readily observable, at least without serious and widespread historical analysis—the elites of minorities, oppressed groups, rebels, secret societies, etc. will be largely or wholly opaque.  

Hypothesis: As a state’s elites’ personal religiosity increases, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failure increases.

Independent Variable: This thesis may be the most difficult to acquire knowledge of, however if data can be compiled from multiple sources or various biographic sources, for instance http://www.opensecrets.org.  Obviously data of this sort will be more readily available for the leaders of democratic states, however I suspect that similar data will be acquirable for many leaders of nondemocracies as well.  This thesis will, however, probably require the most cases to be exempted from consideration of any of those proposed.

IV. Fundamentalism

For the purpose of this study the term fundamentalism will refer to religious movements the explicit purpose of which is to attempt to return to form of the religious to a premodern, ‘morally superior’ form that adheres to the ‘fundamentals’ of that religion as interpreted by certain key religious leaders.  Specifically, just as the Great Awakening movement was in large part a reaction to the Renaissance and the Enlightenment, contemporary fundamentalism is a reaction to the failures of nationalism and scientific rationalism to forge a morally and materially superior world.  I hypothesize that as fundamentalism increases we will see an increased likelihood of belligerence based on two fundamental principles.  First, fundamentalism represents a rejection of part or all of the contemporary political, economic, and/or social system and/or its institutions and/or structures.  This infers a crisis in legitimacy as well as an ideological belief that there is a moral right and obligation to transform the system (Marty and Appleby 1991, Misztal and Shupe 1992, Haynes 1998, Appleby 2000, Fox and Sandler 2004).  Secondly, fundamentalism increases an abandonment of the kind of econometric rationality that predominates in most Western political, economic, and social systems—costs and benefits in terms of economics, quality-of-life, freedom, and even survival become secondary in relation to the potential benefits of morally absolute ends (Kuran 1991; Marty and Appleby 1991, Fox and Sandler 2004).  In other words, the rational of deterrence as currently structured and understood effectively ceases to exist in a fundamentalist society. 

Hypothesis: As the strength of fundamentalist movements increases within a state, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failure increases.

Independent Variable: While there are many possible ways of measuring fundamentalism, the test I propose is relatively straightforward.  First, I will construct a classification system, based on literature classifying denominations of the various major religions that will grade each particular sect and denomination as fundamentalist or nonfundamentalist.  Each state shall then be graded as predominately fundamentalist, moderately fundamentalist, or insignificantly fundamentalist in terms of its general population.  Data on the religious denomination will be taken from either the CIA’s The World Factbook (http://www.cia.gov/cia/publications/factbook/index.html) and/or the United States Department of State Bureau of Democracy, Human Rights and Labor’s publication “International Religious Freedom Report [2001-2004]” (http://www.state.gov/g/drl/rls/irf). 

V. Proselytizing and Evangelicalism

Evangelical movements, that is to say movements with the ends of conversion of individuals from their indigenous faith to another faith, are likely to be linkable to interstate and intrastate violence for a number of reasons.  First, they demonstrate will and conviction, that is to say the conviction of a people that they have a morally superior system to those they are attempting to convert and the will to expend great time and effort towards transforming others human beings—attitudes which one would imagine can ultimately steer the culture in question towards varying degrees of holy war.  Secondly, the ability to expend resources on the process of transforming the belief systems of other human beings reflects not only attitudinal orientation but further capability allocation of a type that is likely to be linked to offensively oriented military attitudes.  Finally, the act of proselytization is likely to elicit responses of distaste, anger, and defensiveness from those being proselytized.  There is a genuine, and not altogether undue, sense of imperialism and subversion.  This decreases mutual trust and potentially creates a salient source of discord (Fox and Sandler 2004).

I intend to use two measures of evangelicalism.  In the first place, I intend to simply use the total estimated expenditures on evangelicalism by the population of the state in gross terms, and secondly I intend to use the total estimated expenditures on evangelicalism as a percentage of the gross domestic product.  The former is largely a measure of evangelical capability in gross terms, the latter is more accurately a measure of capability cross-referenced with political will.

Hypothesis: As the strength of evangelical movements increases within a state, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failure increases.

Independent Variable: Two variables will be tests, a gross expenditures on evangelism of the dominate religion by citizens of the state in question and expenditures on evangelism of the dominate religion by citizens of the state in question as a percentage of the gross national product.  While GNP will be readily available, data on evangelism will have to be drawn from numerous sources—one possible source includes The World Christian Encyclopedia.   

VI. Religious Freedom and Oppression

This test, building again on the work of the various neoinstitutional and neostructural arguments reviewed above (e.g. democratic peace theories
 and structural equality peace theories
) will check to determine whether or not there is a linkage between institutionalized or operationalized religious oppression and the likelihood that a state will engage in belligerence. 

Hypothesis: As religious oppression increases within a state, the likelihood that state will engage in militarized, interstate disputes or will experience violent state failures increases.

Independent Variable: I will construct a data-set based on data from 1) the “Freedom in the World” report published by the Center for Freedom, Freedom House (http://www.freedomhouse.org/research/index.htm), 2) the “Religious Freedom in the World” report, again by the Center for Freedom, Freedom House (http://www.freedomhouse.org/religion/publications/rfiw/index.htm), and “The Annual Report on International Religious Freedom” from the Bureau of Democracy, Human Rights, and Labor, the United States Department of State (http://www.state.gov/g/drl/rls/irf/).  The data-set will be constituted of a series of ratings, ranging from Free to Fully Proscribed/Oppressed.

VII. Presence of Minority Religions

This test will attempt to determine whether or not religious diversity may be linked to bellicosity.  There are two reasons to expect that it might be.  In the first place diversity, like power, increases the opportunity for conflict by increasing the total number of possible relevant issues.  Secondarily, diversity of religious groups and the competition for resources among them often leads to social hierarchism—which, according to the rationale of egalitarian peace theorists would infer higher bellicosity.

There are, of course, two possible exceptions to this rule.  In the first place, powerful states would be expected to have developed cultures that are more tolerant or effectively oppressive.  Secondly, democracies that have had diverse religious populations for an extended period of time are likely to have developed cultures that particularly tolerant.

Hypothesis:  As religious diversity increases within a state, the likelihood that states will engage in militarized, interstate disputes or will experience violent state failures increases.

Independent Variable: Two separate tests of this thesis will be utilized.  The first independent variable for this test will the total number of religiously-differentiated, politically active, communal groups with populations of at least 500,000.  This data will be taken from the Minorities at Risk Project (MAR Project), found at http://www.cidcm.umd.edu/inscr/mar/.  This test may be further developed by incorporating the proportion of the total population held by the minority, though this measure remains to be created.  The second independent variable will be the religious diversity index, a product of the Country Indicators for Foreign Policy (CIFP) project developed by the Norman Patterson School of International Affairs at Carleton University, available at http://www.carleton.ca/cifp/. 

VIII. Monadic Variation Among Dominant Religious Denominations (General Bellicosity)
This test is an attempt to determine whether or not the cultures, psychology, and sociology of particular religions is a determinant of said cultures bellicosity.  Arguments for such a situation are dependent on the variations on various religions’ legal traditions, moral traditions, and general conceptualizations of jus ad bellum—in other words, they are largely dependent upon normative arguments—not unlike those of which form the basis of many democratic peace thesis arguments.  It is possible, however, that the political, economic, and social ramifications of particular religions have resulted in some general variance in terms of the overall functioning of their member states and/or societies, thus affecting pacificity.

Hypothesis: Variations among religious denominations will result in variations among states and societies whose cultures incorporate those denominations propensity to engage in militarized, interstate disputes and/or to experience violent state failure.

Independent Variable: Two relatively elementary data-sets will be constructed, one on the level of “religion,” (e.g. Islam), the other of which will be on the level of “major religious divisions” (e.g. Sunni, Shiite, or Sufi Islam).  This data is relatively easily acquired—I will probably rely on the CIA’s The World Factbook (http://www.cia.gov/cia/publications/factbook/index.html) and/or the United States Department of State Bureau of Democracy, Human Rights and Labor’s publication “International Religious Freedom Report [2001-2004]” (http://www.state.gov/g/drl/rls/irf) predominately.

If time allows it might be advantageous to create a data-set that deals with an even more specific level of analysis, one that differentiates between particular denominations (e.g. Methodist Protestant Christian, Presbyterian Protestant Christian, Baptist Protestant Christian, etc.).  However, the relatively high level of variation combined with possible classification difficulties over the relatively brief post-Cold War period could eliminate the possibility of statistical significance. 

IX. Dyadic Variation Among Dominant Religious Denominations (“Clash”-form Bellicosity)

This test is similar to that above, incorporating its core elements, though there is one key difference.  This dyadic test will test for interaction between religions.  This test is in part an explicit test of Huntington’s (1993a, 1993b, 1996) “Clash of Civilizations” thesis, but there are reasons to suspect possible interaction principles.  In particular, one might suspect rivalry and escalation principles that function on the state-level may also be present in the interactions of religious groups.  Furthermore, as certain cultures have, in relatively recently terms, consciously and obviously extended their real power at the expense of other cultures, in particular the Western-Secular-Christian culture and the Eastern Orthodox/Former-Communist culture, real patterns of violence are likely to have emerged, that emerging from the institutionalization and structuralization of domination on the side of the aggressors and that emerging from the reaction of the dominated peoples.  

Hypothesis: Variations among dyads of religious denominations will result in variations among states and societies whose cultures incorporate those denominations propensity to engage in militarized, interstate disputes.

Independent Variable: The independent variable will simply be dyads constructed out of the data discussed above in the monadic denominational test.

It is also worth noting that should dyadic variation among religious denominations result in increased propensity for militarized, interstate disputes and/or to experience violent state failure then we should be able to map “Fracture Zones” along which violence is most likely to be experienced.   The existence of such zones seems probable, at least to a limited degree, when one considers the Nobel Foundation’s map of global conflict (built on data developed by The Knut and Alice Wallenberg Foundation), available at http://nobelprize.org/peace/educational/conflictmap/index.html.   

Relevant Period

This study will concentrate on the period following the Cold War (1989-present).  There are several reasons for this.  In the first place, this period is the relevant era if we accept the neoinstitutional and neostructural arguments that underpin this work’s hypothesizes.  The Cold War was dominated by a series of interstate and domestic arrangements and assumptions that have radically changed in many if not most states since its end.  If this is the case and if institutions and structures matter than we can assume that the behavior of actors will be dependent on principles that are meaningfully different than in the previous period.  This argument is similar to that of Samuel Huntington who asserts that as the ideological bipolarism of the Cold War faded and the nuclear realism of that period receded space was created in which traditional identities, including and primarily religious identities in many civilizations, would reassert themselves, redefining the playing field of political violence.

Secondly, any attempt to gather data on religion prior to this period would be complicated and perhaps fundamentally prohibited since very few efforts have been made to systematically gather data on regional scales, much less globally—while some exist presently, these are distinct exceptions to the rule.  Efforts to spread this study into the period prior to the 1990s would require the efforts of many regionally specialized theologists and political scientists in coordination and would still be based on only the barest information in the cases of those states lacking significant transparency or Western access. Furthermore, given that Stalinist-Leninist states usually made the obliteration of traditional and religious practices a key policy, our ability to actually gather data on these oppressed peoples would be even more seriously undermined.  

Dependent Variables

All the theses of this work will utilize three dependent variables.  The first of these, and the most commonly utilized, is that of the militarized, interstate dispute (MID).  This variable, a product of the Correlates of War 2 project (COW2), is a relatively simple measure of particular instances of the use of force between states.  Should it prove scientifically interesting (concerns would exist about the ability to achieve statistical significance) this dataset also includes a rating of force above and beyond that of simple militarized force, that of interstate war (that is to say the accumulation of at least 1000 battle deaths).  Further data on this variable can be found at http://cow2.la.psu.edu.
 

Secondly, I will employ the concept of first use of force (FUF) in militarized, interstate disputes.  This variable, developed by Trumbore and Caprioli (2003, 2004), is simply a data-set recording which state or states initiated force in militarized, interstate disputes first.  While it is a relatively new variable, it does have potential as a measure of belligerence, rather than simple bellicosity.

My final dependent variable will be that of violent state failure, a variable derived from the work of the Political Instability Task Force, formerly the State Failure Task Force (http://www.cidcm.umd.edu/inscr/stfail/).  It is simply a composite of several forms of internal violence, specifically ethnic wars, revolutionary wars, genocides, politicides, and adverse regime changes.
   

Control Variables

Democracy/Autocracy

The first and second control variables are simply tests to determine if a state’s classification as a democracy or an autocracy is could explain any results attributed primarily to religion.  The rating ‘democratic’ will be based on a rating of 6 or above on the Polity IV data-set, whereas the rating ‘autocratic’ will be based on a rating of –6 or below on the Polity IV data-set (http://www.cidcm.umd.edu/inscr/polity/index.htm).  The theoretical basis for the inclusion of this control variable lies in various works of the democratic peace thesis.

Geographic Contiguity

The third control variable is a test for conflation based on the total number of total number of direct geographic contiguities, land and sea, as defined by Direct Contiguity, 1816-2000 (v3.0) data-set, an element of the Correlates of War data-set, available at http://cow2.la.psu.edu/COW2%20Data/DirectContiguity/DCV3desc.htm.
 

Territorial Disputes

The fourth control variable is a test for correlation between territorial dispute (one of the most salient types of interstate dispute) and use of force.  The data for this test will be derived in part from the Issue Correlates of Wars (ICOW) Project, available at http://garnet.acns.fsu.edu/~phensel/icow.html and in part from the United States Central Intelligence Agency’s The World Factbook, available at http://www.odci.gov/cia/publications/factbook/index.html.
 

Major/Minor Power Status

The third control variable is a test for major/minor power status—it is specifically a control for the pacifying power of major states.  The data will be taken from the Correlates of War 2 Project at http://cow2.la.psu.edu/COW2%20Data/SystemMembership/majors2002.csv.
 

Conclusion

My hope for this study is that it will reveal structural patterns of human behavior in the post-Cold War period with relevant meaning—results that will recommend particular strategic and tactical policy decisions for the United States in particular and other nations in general.  This study is in no way, shape, or form intended to be esoteric, the acquisition of knowledge for the sake of knowledge, but rather a means of determining whether or not goals such as secularization and democratization, or on the contrary, integration of church and state, prostelyzation and evangelicism should be primary goals, or goals at all, for governments and societies.  It should be clear that this paper is not intended to be a work of democratic or Western triumphalism, nor is it intended as a work of idealist literature.  Rather it is intended to seek out methods of extending peace, or in lieu of this, providing the means of success to the democratic-republican, free, and egalitarian states—it is, in other words, intended to be a practical extension of classical realist literature grounded in a developed understanding of the complex international system and contemporary systematic methodology.
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Appendix I.

Legal and Institutional Religiosity
Table 1: North African States*


	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Algeria
	Symbolic State Religion

	no
	Sunni Islam
	The 1984 Family Code is in large part based on Shari’a

	Chad
	Secular
	no
	Tidjani Sufi Islam, Christianity (Roman Catholicism is the largest, but not exclusive, denomination), and animism 
	

	Egypt
	Religious State
	no
	Sunni Islam and Coptic Orthodox Christianity
	

	Libya
	Secular
	no
	Sunni Islam
	

	Mauritania
	Theocracy
	no
	Sunni Islam
	

	Morocco
	Religious State
	no
	Sunni Islam
	

	Niger
	Secular 
	no
	Islam and various denominations of Christianity
	

	Sudan
	Theocracy
	no
	Sunni and Sufi Islam make up the politically dominate class, constituting between 65 and 75% of the total population, while Christians  and Animists constitute the remainder 
	The Constitution provides that, "Shari'a and custom are the sources of legislation."

	Tunisia 
	Symbolic State Religion
	no
	Sunni Islam
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf.

Table 2: Southwest Asian States (Asian Middle East)*


	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Bahrain
	Religious State
	no
	Sunni and Shi’a Islam (government is dominated by Sunni while the general population is 2/3rds Shi’a)
	

	Iran
	Theocracy
	no
	Shi’a Islam
	

	Iraq
	Secular until the 1991 “Gulf War,” then Symbolic State Religion until 2003 US invasion, when the state once more became in practice Secular
	no
	Sunni (politically dominant class under the Hussein regime) and Shi’a Islam (the largest denomination)
	

	Israel 
	Religious State
	no
	Judaism
	There is no written constitution, however there is a religious court system and the Declaration of Independence describes the country as a “Jewish State”

	Jordan
	Religious State
	no
	Sunni Islam
	

	Kuwait
	Religious State
	no
	Sunni (politically dominant class) and Shi’a Islam
	

	Lebanon
	Secular since 1989 Taif Accord abolished sectarianism, previously a complex and unique Religious State
	no
	There are seventeen recognized religious groups, including Shi’a and Sunni  Islam, Druze, Roman Catholics, Eastern Orthodox Christians, and several others
	The complexity of the political system, especially prior to 1989 when the unwritten “National Pact” of 1943 still accorded political office in part according to religious denomination

	Oman
	Religious State
	no
	Sunni and Shi’a (a minority) Islam
	

	Qatar
	Religious State
	no
	Sunni (Wahhabi/Hanibali) Islam constitute the citizenry, while other Sunni make up the lion’s share of thee non-citizen population (3/4 of the total population)
	The official religion and legal tradition are similar enough to the Saudi doctrine to cause a pause; it would seem to indicate a theocracy, though the practice seems more similar to that of a Religious State

	Saudi Arabia
	Theocracy
	no
	Sunni (Wahhabi/Hanibali) Islam
	

	Syria
	Secular
	no
	Approximately 74% of the population is Sunni Muslim, while other Muslim groups constitute 16% of the population and a variety of Christian denominations make up the remaining 10%
	

	United Arab Emirates
	Religious State
	no
	Sunni and Shi’a Islam dominate the citizenry, though 80% of the population is made up of non-citizens; the non-citizen population is over half Muslim with 25% Hindu, 10% Christian, 5% Buddhist, and 5% other denominations
	

	Yemen
	Religious State, both before and after unification of North and South Yemen in 1990
	no
	Zaydi Shi’a Islam (approximately 30%) and Shafa’i Sunni Islam (approximately 70%)
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf
Table 3: States of the Former Soviet Union*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Armenia
	Atheist till 1991 then Symbolic State Religion
	yes
	Armenian Apostolic Christianity
	The 1991 Law on Freedom of Conscience separates church and state but grants the Armenian Apostolic Church status as the national denomination

	Azerbaijan
	Atheist till 1991, Secular since
	yes
	70% Sunni Islam and 30% Shi’a Muslim
	

	Belarus
	Symbolic State Religion
	Yes
	The Government indicates that of all persons who profess a religious faith approximately 80% belong to the BOC and approximately 15 to 20% are either practicing Roman Catholics or identify themselves with the Roman Catholic Church.
	Officially the state is secular however the state in practice favors the Belorussian Orthodox Church

	Estonia
	Atheist until 1991, Secular since
	yes
	The largest denominations are the Estonian Evangelical Lutheran Church and the Estonian Apostolic Orthodox Church, each of which claim between 10 and 15% of the total population
	

	Georgia
	Atheist till 1991 Symbolic State Religion Since
	yes
	Mostly the Georgian Orthodox Church (70% of the population)
	The government stipulates the separation of church and state but the government recognizes the special role of the Georgian Orthodox Church

	Kazakhstan
	Atheist till 1991, Secular since
	yes
	Sunni with some Sunni Hafani Islam
	

	Kyrgyzstan
	Atheist till 1991, Secular since 
	yes
	Sunni Islam
	

	Latvia
	Atheist till 1991, Secular since
	yes
	Roman Catholicism (approximately 17%), Lutheranism (approximately 21%), and Orthodox Christianity (approximately 13%)
	

	Lithuania
	Atheist till 1991, Secular since
	yes
	Roman Catholicism (approximately 79%) and Orthodox Church (4%)
	

	Moldova
	Atheist till 1991, Secular since
	yes
	Moldovan Orthodox Church
	

	Russia
	Atheist till 1991, Secular since
	yes
	Russian Orthodox Christianity and Islam (approximately 14%)
	The law on freedom of religion was adopted in 1990 by the country's Supreme Court and remained the same until a new law was adopted in 1997. The 1990 law declared all religions equal before the law, prohibited government interference in religion, and established simple registration procedures for religious groups. Registration of religious groups was not required, but groups could obtain a number of advantages by registering, such as the ability to establish official places of worship or benefit from tax exemptions. The 1990 law helped facilitate a revival of religious activity. In 1997, a supplemental law on religion was passed: The Law on Freedom of Conscience. Although the 1997 law does not recognize a state religion, its preamble identifies Russian Orthodoxy, Judaism, Islam, and Buddhism as "traditional religions" and recognizes the "special contribution of Orthodoxy to the history of Russia and to the establishment and development of Russia's spirituality and culture."

	Tajikistan
	Atheist till 1991, Secular since
	yes
	Sunni (approximately 88%) and Shi’a Muslims (approximately 7% , of which approximately 40% of which are Ismaili) 
	

	Turkmenistan
	Atheist till 1991, Secular since
	yes
	Sunni Islam and Russian Orthodox Christianity
	

	Ukraine
	Atheist until 1991, Secular since
	yes
	Ukrainian Orthodox, Ukrainian Greek Catholic, Roman Catholic Christians
	

	Uzbekistan
	Atheist until 1991, Secular since
	yes
	Muslim (approximately 88%) and Russian Orthodox Christian (declining from 9%)
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 4: States of Eastern Europe and Turkey*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Albania
	Atheist till 1990, then Secular 
	no
	Sunni Islam (65 to 70%), Orthodox Autocephalous Church of Albania (20 to 30%), and Roman Catholic (10%)
	

	Bosnia-Herzegovinia
	Secular
	no
	The U.N. Development Program's Human Development Report 2002, Muslims constitute approximately 40% of the population, Serbian Orthodox 31%, Roman Catholics 15%, Protestants 4%, and other groups 10%.
	

	Bulgaria
	Atheist till 1990, Symbolic State Religion
	yes
	Orthodox Christians and Muslims (approximately 12%);
	While the state does not use the term “official” or “state” religion, the Constitution designates Eastern Orthodox Christianity as the “traditional’ religion

	Croatia
	Atheist till 1991, Secular
	yes
	The vast majority (86%) are Roman Catholic or Muslim (6%)
	

	Cyprus
	Secular
	no
	In the area under control of the recognized government the population is almost entirely Greek Cypriot Orthodox, while under the generally unrecognized Northern Turkish administration the population is almost entirely Islamic
	

	Czech Republic
	Atheist till 1989 as part of  Czechoslovakia, 

Secular since
	yes
	Over half the population is Atheist, while the remainder generally do not consider themselves affiliated with any religion
	

	Greece
	Symbolic State Religion
	no
	Eastern Orthodox Church of Christ (Greek Orthodox)
	The Constitution uses the term “prevailing” religion rather than state or official religion

	Hungary
	Secular 
	yes
	The four historic religions are Roman Catholic Church (55%), Reformed Church (15%), Lutheran Church (3%), and Judaism (1%)
	

	Macedonia
	Atheist till 1991, Secular since
	no
	Macedonian Orthodox (approximately 66%) and Muslim (approximately 30%)
	

	Poland
	Secular
	yes
	Roman Catholic
	

	Romania
	Atheist until 1991, Secular since
	yes
	Romanian Orthodox Christianity (approximately 87%) and Roman Catholic Church (approximately 5%)
	

	Serbia and Montenegro (Yugoslavia)
	Atheist till 1991, Secular since
	no
	Serbian Orthodox Christianity (approximately 78%) and Muslim (approximately 5%)
	

	Slovakia
	Atheist till 1989, Secular since
	yes
	Roman Catholic (approximately 69%), Augsburg Lutheran (approximately 7%), and Byzantine Catholics (approximately 4%)
	

	Slovenia
	Atheist till 1991, Secular since
	no
	Roman Catholic
	

	Turkey
	Secular
	no
	Sunni, Shi’a, and Alevi Islam
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 5: States of Western Europe and Scandinavia*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Austria
	Secular
	no
	74% of the population is Roman Catholic, while Atheists (approximately 12%), Lutherans (approximately 5%), Muslims (approximately 4%), and Eastern Orthodox Christians (approximately 2%) make up other significant populations
	

	Belgium
	Secular
	No
	Approximately 47% Roman Catholic, 15% no religious identity, and 7.4% Laic
	Before 2001 the government paid the wages and pensions of ministers of all recognized faiths, while since then local governments have had responsibilities for recognizing and providing services for ministers

	Denmark
	Symbolic State Religion 
	no
	The Evangelical Lutheran Church is the national church and over 84% of the population belongs to it.
	

	Finland
	Symbolic State Religion
	no
	The state churches are the Evangelical Lutheran Church (approximately 86% of the population) and the Orthodox Church (approximately 1% of the population)
	

	France
	Secular
	no
	Roman Catholic
	

	Germany
	Secular
	no
	The Evangelical Church (Lutheran, Uniate, and Reformed Protestant) makes up 33% of the population and the Roman Catholic Church makes up 33.4% of the population
	

	Iceland
	Symbolic State Religion
	no
	Lutheran Church
	

	Ireland
	Secular
	no
	Roman Catholic Church
	

	Italy
	Secular (since 1984)
	no
	Roman Catholic Church
	

	Netherlands
	Secular
	no
	Roman Catholic Church (approximately 32%),  Dutch Reformed (approximately 12%), Muslim (approximately 5%), Calvinist Reformed (approximately 4%), and Atheist and Agnostic (approximately 40%)
	

	Norway
	Symbolic State Religion
	no
	Evangelical Lutheran Church of Norway
	

	Portugal
	Secular (since 1976)
	no
	Roman Catholicism
	

	Spain
	Secular
	no
	Roman Catholic
	

	Sweden
	Symbolic State Religion till 2000, Secular since
	no
	Church of Sweden
	

	Switzerland
	Secular, though Cantons are associated to different degrees with the various churches
	no
	The Protestant and Catholic Churches split 95% of the population of Swiss population 
	The Confederative system of government in Switzerland results in a high level variance among Cantons with regards to political religiosity

	United Kingdom
	Symbolic State Religion
	no
	Approximately 72% of the population regards itself as Christian—the Church of England and Church of Scotland are the state churches and make up approximately 29% of the population; other significant religious groups include Roman Catholics (approximately 10%) and Muslims (approximately 3%), and 
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 6: South Asian States* 
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Afghanistan
	Theocracy until December 2001, then Symbolic State Religion
	no
	Sunni (approximately 84%) and Shi’a (approximately 15%) Islam
	Afghanistan has been governed by a United States enforced transitional authority since December 2001

	Bangladesh
	Symbolic State Religion
	no
	The State Religion is  Islam; Sunni Islam (approximately 88%) and Hindu (approximately 10%)
	

	Bhutan
	Theocracy
	no
	Mahayana Buddhism
	

	India
	Secular
	no
	Hinduism (approximately 82%), Islam (approximately 12%), Christianity (approximately 2%), Sikhs (approximately 2%), and all others approximately 2%
	

	Maldives
	Theocracy
	no
	Sunni Islam
	

	Nepal
	Symbolic State Religion
	no
	The State Religion is Hinduism (approximately 81%), Buddhism (approximately 11%), Islam (approximately 4%), and Animists (approximately 4%)
	

	Pakistan
	Religious State
	no
	Sunni, Shi’a, and Ismali Shi’a Islam
	

	Sri Lanka
	Symbolic State Religion 
	no
	Theravada Buddhism, Sunni Islam, and Roman Catholicism
	The constitution states that Buddhism has a “foremost place” in Sri Lanka but does not explicitly make it the state religion


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 7: States of East Asia*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	China (PRC)
	Atheist
	no (not since Sino-Soviet break of 1960s)
	Buddhism (approximately 8%), Islam (approximately 1.4%), and relatively small numbers of other denominations
	

	Japan
	Secular
	no
	Shinto (approximately 50%), Buddhism (approximately 45%), “New Religions” (approximately 5%), and Christianity (approximately 1%)
	The Emperor retains some ceremonial and formal functions, but is designated by the Constitution as a symbol of the Japanese people, stating, “The Emperor shall be the symbol of the State and of the unity of the people, deriving his position from the will of the people with whom resides sovereign power.”

	Mongolia
	Atheist till 1993, Secular since
	yes
	Buddhism, especially Lamaist variants
	

	North Korea
	Atheist
	no (not since Sino-Soviet break of 1960s)
	There is no genuine religious freedom and less than 1% of the population participates or publicly identifies with a religious denomination
	The North Korean state is strictly secular, but it does promulgate a both a cult of personality and a civil “religion” known as Juche or self-reliance.

	South Korea
	Secular
	no
	Buddhism (approximately 23%), Protestant (approximately 20%) and Roman Catholic (approximately 7%) Christianity
	

	Taiwan (ROC)
	Secular
	no
	Buddhism (approximately 24%), Taoist (approximately 20%), and many others of relatively minor total size
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 8: States of Southeast Asia*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Brunei
	Religious State
	no
	The official religion is the Shafeite Islam (approximately 67%); other significant religious populations include Buddhism (approximately 13%), and Christianity (approximately 10%), while another 10% of the population still holds indigenous or other faiths
	

	Burma (Myanmar)
	Secular
	no
	Theravada Buddhism
	

	Cambodia
	Secular
	no
	Theravada Buddhism
	

	East Timor
	Secular since independence in 2002
	no
	Roman Catholic Christianity (approximately 90%), Islam (approximately 4%), and ReliProtestant Christianity (approximately 3%)
	

	Indonesia
	Symbolic State Religion
	no
	Islam (approximately 87%), Protestant (approximately 6%) and Roman Catholic (approximately 4%) Christianity, Hindu (approximately 2%), and Buddhist (approximately 1%)
	Indonesia does not designate any particular denomination as the official religion per se, but the Constitution does assert that “the nation is based upon belief in one supreme God” (Pancasila) and prohibits atheism.

	Laos
	Atheist
	yes, through its close association with Vietnam
	Theravada Buddhism (approximately 40), Animism (approximately 58%), and Christianity (approximately 2%)
	

	Malaysia
	Symbolic State Religion till 2001, then Religious State
	no
	Sunni Islam (approximately 60%), Buddhism  (approximately 19%), Christianity (approximately 9%),  and Hindu (approximately 6%)
	

	Papua New Guinea
	Secular 
	no
	Christianity
	

	Philippines
	Secular
	no
	Roman Catholic Christians (approximately 81%), Protestant Christians (approximately 12%) and Islam (approximately 5%)
	

	Thailand
	Symbolic State Religion 
	no
	Theravada Buddhism (approximately 94% to 90%) and Islam (up to approximately 10%)
	The Constitutions requires the monarch be Buddhist and the state religion in effect was Theravada Buddhism ; yet the 1997 Constitutional Drafting Assemble rejected the idea of naming Theravada Buddhism the official religion

	Vietnam
	Atheist
	yes (?)
	Buddhist (approximately 50%) and Roman Catholic Church (approximately 8 or 10%)
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 9: States of North and Central America*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Belize
	Secular State
	No
	Approximately 58% of the population is Roman Catholic, only 7% of the population is Anglican. Another 6% is Pentecostal. Other faiths and denominations each have fewer than 11,000 members. Among them are Methodists (4.2%), Seventh-day Adventists (4.1%), and Mennonites (4%).
	There is no state religion; however, the preamble to the Constitution states, "the nation of Belize shall be founded upon principles which acknowledge the supremacy of God."

	Canada
	Secular State
	no
	Approximately 75% Christian (43% Roman Catholic and 29% various Protestant faiths), 16% unaffiliated, 2% Muslim, and 1% Jewish, Buddhist, Hindu, and Sikh
	

	Costa Rica
	Symbolic State Religion
	no
	Approximately 72% Roman Catholic, 19% other Christian Faiths, and 10% other
	

	Cuba
	Secular State
	yes
	Some sources estimate that 40 to 45% Roman Catholic while others assert that up to 70% of individuals practice Santeria
	

	Dominican Republic
	Secular State
	no
	According to Demos 97, a population survey taken in 1997 by the Instituto de Estudios de Poblacion y Desarrollo, the population is approximately 68%  Roman Catholic and 11 % Protestant Christian, inclusive of evangelicals, Jehovah's Witnesses, Mormons, and traditional Protestants. In the same study, 20% of the sample said they had no religion. However, evangelical Christians claim 20-25% of the population, while the Catholic Church claims 87%.
	

	El Salvador
	Symbolic State Religion
	no
	According to a 1998 survey by the Central American University Public Opinion Institute, approximately 55% of the population were members of the Roman Catholic Church, 20% were members of Protestant churches, 2% were associated with other churches and religious groups, and 22% were not affiliated with any church or religion.
	

	Guatemala
	Secular State
	no
	Sources estimate that between 50-60% of the population are Catholic and approximately 40% are Protestant, primarily evangelical. Leaders of Maya spiritual organizations maintain that 40-50% of the population practice some form of indigenous spiritual ritual, but that only about 10% do so openly.
	

	Haiti
	Secular State
	no
	Approximately 80% Roman Catholic with most of the rest being Protestant (4% Pentecostal, 10% Baptist)
	

	Honduras
	Secular State
	no
	Approximately 63% Roman Catholic, 23% Evangelical, and 16% Other (Le Vote company, 2002).
	There is no state religion. However, the armed forces have an official Roman Catholic patron saint. The Government consults with the Roman Catholic Church, and occasionally appoints Catholic leaders to quasi-official commissions on key issues of mutual concern, such as anticorruption initiatives.

	Jamaica
	Secular State
	no
	According to official government statistics compiled during the 2001 census, approximately 24% of the population identify themselves as members of the Church of God, 11% as Seventh-day Adventist, 7% as Baptist, 10% as Pentecostal, 4% as Anglican, 2% as Roman Catholic, 2% as United Church, 2% as Methodist, 2% as members of Jehovah's Witnesses, 1% as Moravian, 1% as Brethren, 3% unstated, and 10% as "other." The category "other" includes Hindus, Jews, Rastafarians, and Muslims. Further, of those surveyed, 21% stated that they had no religious affiliation.
	

	Mexico
	Secular State
	no
	According to the 2000 census conducted by the National Institute of Statistics, Geography, and Computation (INEGI), approximately 88 % identified themselves as Roman Catholic, Pentecostal and Neopentecostal evangelicals 2%, other Protestant evangelical groups 3%, Jehovah's Witnesses 1%. Approximately 4% of respondents indicated "no religion," and 1% did not specify a religion.
	

	Nicaragua
	Secular State
	no
	Approximately 90% Christian (73% Roman Catholic) and 10% with no religious affiliation.
	

	Panama
	Religious State
	no
	According to a 1998 nationwide survey conducted by the Comptroller General's Office of Statistics and Census, 82 % of the population identify themselves as Roman Catholic, 10 % as evangelicals, and 3 % as unaffiliated with any religious group. There are also small but statistically identifiable congregations--approximately 34,000--of the Church of Jesus Christ of Latter-day Saints (Mormons), Seventh-day Adventists, members of Jehovah's Witnesses, Episcopalians (approximately 9,000 members), and other Christians. Many recent Chinese immigrants still practice Buddhism.
	The Constitution provides that religious associations have "juridical capacity" and are free to manage and administer their property within the limits prescribed by the law, the same as other "juridical persons." The Constitution recognizes Roman Catholicism as "the religion of the majority of Panamanians" but does not designate the Roman Catholic Church as the official state religion. 

	Trinidad and Tobago
	Secular State
	no
	According to the latest official statistics (1990), approximately 29 % of the population are practicing or nominally Roman Catholic, 24 % are Hindu, 6 % are Muslim, and 31 % are Protestant (including 11 % Anglican, 7 % Pentecostal, 4 % Seventh-day Adventist, 3 % Presbyterian/Congregational, and 3 % Baptist).
	

	United States of America
	Secular State
	no
	
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 10: States of South America*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Argentina
	Symbolic State Religion
	no
	Statistics provided by nongovernmental organizations (NGOs) in 2001 to the U.N. Commission on Human Rights’ Special Rapporteur on Freedom of Religion or Belief provided the following estimates, which do not necessarily imply active religious practice: Catholics, 88% of the population, Protestants, 7%, Muslims, 1.5%, Jews, 1%, and others, 2.5%; however, accurate estimates of religious affiliation are difficult to obtain.
	Church and state are officially separate. The March 2000 law on religion ("ley de culto") includes a clause that prohibits religious discrimination. However, the Catholic Church continues to enjoy a privileged status among religions and occasionally receives preferential treatment. In addition to Catholic events, government officials attend major Protestant and Jewish religious and other ceremonies.

	Brazil
	Secular
	no
	The 2000 census indicated that approximately 74% of the population identify themselves as Roman Catholic, although only a small percentage regularly attend Mass. Approximately 15% of the population is Protestant, an estimated 85% of whom are Pentecostal or evangelical.
	

	Bolivia
	Symbolic State Religion
	no
	According to a 2001 survey conducted by the National Statistical Institute, 78% of the population is Roman Catholic (a decrease of 2% over the preceding 10 years). Protestant denominations account for 16 to 19% of the population. Catholic membership is higher in urban than in rural areas, while Protestant affiliation is highest (approximately 20%) in the countryside. Approximately 2.5% of the population indicated no religious affiliation, and less than 0.2% claimed affiliation with other faiths, including Islam, the Baha'i faith, Judaism, Buddhism, and Shinto.
	Only Catholic religious instruction is provided in public schools. By law it is optional, and is described as such in curricular materials; however, students face strong peer pressure to participate. Non-Catholic instruction is not yet available in public schools for students of other faiths; the Government continues to develop an alternate course on "ethics." The Constitution prohibits discrimination in employment based on religion, and it does not appear to be common.

	Chile
	Secular
	no
	70% of the population who are 14 or older was identified as Roman Catholic by the 2002 census (down from 76.8% in 1992) while Evangelicals compose 15.1 %of the population over the age of 14 (up from 12.4 percent in 1992).
	

	Colombia
	Secular since 1991, Symbolic State Religion Before
	no
	Although the Government does not keep official statistics on religious affiliation, a 2001 poll commissioned by the country's leading newspaper, El Tiempo, indicated that the population is 81% Roman Catholic. 10% identified themselves as nonevangelical Christians and 3.5% as Evangelicals. Another 1.9% professed no religious beliefs.
	The law states that there is no official church or religion but adds that the State "is not atheist or agnostic, nor indifferent to Colombians' religious sentiment." A 1994 Constitutional Court decision declared unconstitutional any official government reference to a religious characterization of the country.

	Ecuador
	Secular
	no
	Roman Catholic Christianity
	

	Guyana
	Secular
	no
	Approximately 50% of the population is either practicing or nominally Christian; of this group, roughly one-third is Anglican, one-quarter Roman Catholic, one-quarter Pentecostal and Baptist, and one-fifth Seventh-day Adventist. Practicing or nominal Hindus comprise approximately 35% of the population, and Muslims (both Sunni and Shi'a) constitute an estimated 10%. There is a small number of Baha'is. Although not included in official figures, many persons practice Rastafarianism or a traditional Caribbean religion known locally as "Obeah," either apart from or in conjunction with the practice of other faiths. The country has a small Jewish population. Approximately 2% of the population do not belong to any religion. 
	

	Paraguay
	Secular
	no
	No figures are compiled or kept for membership in specific churches, however an estimated 90% of the population is Roman Catholic.
	

	Peru
	Symbolic State Religion
	no
	The Cuanto Institute, a nongovernmental organization (NGO), estimates that 80% of the population identifies itself as Roman Catholic, although the Episcopal Commission for Social Action (CEAS) estimates that only 15% of Roman Catholics attend church services on a weekly basis. Using the most recent census information (1993), the National Statistics Institute (INEI) estimates that Protestants, the majority of whom are evangelical or Pentecostal, constitute 7.2% of the population. This contrasts with the National Evangelical Council's (CONEP) estimate that evangelicals represent 12% of the population. The INEI estimate for evangelicals also includes non-evangelical groups such as the Church of Jesus Christ of Latter-day Saints (Mormons), Seventh-day Adventists, and Jehovah's Witnesses. INEI estimates that adherents of non-Christian religions, including Jews, Muslims, Buddhists, and Shintoists, accounted for 2.5% of the population, while agnostics and atheists constitute 1.4%.
	The Constitution provides for freedom of religion, and the Government generally respects this right in practice. The Constitution establishes the separation of church and state; however, the Constitution recognizes the Catholic Church's role as "an important element in the historical, cultural, and moral development of the nation." The State thus maintains a close relationship with the Catholic Church, and a Concordat signed with the Vatican in 1980 grants the Catholic Church special status. The dominant status accorded to Roman Catholicism in public life manifests itself in various ways. The Constitution specifically prohibits discrimination based on religion.

	Suriname
	Secular
	no
	According to government statistics, 40% of the population is Christian, including Roman Catholic 18%, Moravian 15%, and other Protestant--among them Lutheran, Dutch Reformed, Evangelical, Baptist, and Methodist–7%. Twenty-seven% of the population is Hindu, 22% identify themselves as Muslim, 8% follow indigenous religions, and 3% claim no faith. 
	

	Venezuela
	Secular
	no
	According to government estimates, 70% of the population is Roman Catholic, 29% is Protestant, and the remaining 1% practices other religions or is atheist.
	Venezuela has a Directorate of Justice and Religion which manages the recognition of religions, their legal right to hold property, and dispersal of state funds thereto (which primarily go to the Roman Catholic Church).  Some groups accuse the state of being slow and inefficient and biased towards the Roman Catholic Church.


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf

Table 11: States of West Africa*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Benin
	Secular
	
	Reliable statistics on religious affiliation are not available; however, according to most estimates, approximately 30% of the population nominally is Christian, and approximately 20% nominally is Muslim. The remaining 50% of the population adheres to one form or another of traditional indigenous religions.
	

	Burkina Faso
	Secular
	
	Exact statistics on religious affiliation are not available; however, the Government estimates that approximately 55 to 60% of the population practices Islam, approximately 15 to 20% practices Roman Catholicism, approximately 5% is member of various Protestant denominations, and 20 to 25% exclusively or principally practice traditional indigenous religions. Statistics on religious affiliation are approximate because syncretistic beliefs and practices are widespread among both Christians and Muslims. A majority of citizens practice traditional indigenous religions to varying degrees, and adherence to Christian and Muslim beliefs is often nominal.
	

	Cameroon 
	Secular

	
	Approximately 40% of the population is at least nominally Christian, approximately 20% is at least nominally Muslim, and approximately 40% practices traditional indigenous religions or no religion. The Christian population is divided approximately equally between Catholic and Protestant denominations.
	

	Central African Republic
	Secular
	
	Approximately 50% of the population is Christian, approximately 15% is Muslim, and approximately 35% practice traditional indigenous religions or no religion. Most Christians also practice some aspects of traditional indigenous religions.
	Note that while the recent 2003 suspension of the consitution has occurred there is no apparent shift away from secularism

	Congo, 

Republic of
	Secular
	
	Approximately half of its citizens are Christian; of these approximately 90 percent are Roman Catholic. Other denominations include Methodists, Seventh-day Adventists, the Church of Jesus Christ of Latter-day Saints (Mormons), and Jehovah's Witnesses. Muslims make up 2% of the population; most are immigrants from North and West Africa who work in urban centers. The remainder of the population is made up of practitioners of traditional indigenous religions, those who belong to various messianic groups, and those who practice no religion at all.
	

	Congo, Democratic Republic of  (formerly Zaire)
	Secular
	
	Approximately 50% of the population is Roman Catholic, 20% is Protestant, 10% is Kimbanguist, and 10% is Muslim. The remainder largely practices traditional indigenous religions.
	

	Gabon
	Secular
	
	Major religions practiced in the country include Christianity (Catholicism and Protestantism), Islam, and traditional indigenous religions. Government statistics indicate that approximately 60% of the country's citizens practice Christianity, almost 40% practice traditional indigenous religions, and 1% practice Islam.
	

	Gambia
	Secular
	
	Sunni Muslims constitute 90% of the population. The vast majority are Malikite Sufis, of which the main orders represented are Tijaniyah, Qadiriyah, Muridiyah, and Ahmadiyah. Except for Ahmadiyah Sufis, all orders pray together at common mosques. A small%age of Muslims, predominately immigrants from South Asia, do not ascribe to any traditional Islamic school of thought. An estimated 9% of the population practices Christianity and 1% practices indigenous animist religions.
	The Government permits and does not limit religious instruction in schools. Biblical and Koranic studies are provided in both public and private schools throughout the country without government restriction or interference. Religious instruction in public schools is provided at government expense, but is not mandatory.

	Ghana
	Secular
	
	According to the 2000 government census, approximately 69% of the country's population is Christian, 15.6% is Muslim, and 15.4% adheres to traditional indigenous religions or other religions. The Muslim community has protested these figures, asserting that the Muslim population is closer to 30%.
	

	Guinea
	-9
	
	Islam is demographically, socially, and culturally the dominant religion. According to credible estimates, approximately 85% of the population adheres to Islam, 10% follows various Christian faiths, and 5% holds traditional indigenous beliefs.
	

	Guinea-Bissau
	Secular
	
	Approximately 49% of the population follows traditional indigenous or animist religious practices, 38% of the population is Muslim, and estimates for the percentage of Christians range from 5 to 13%. There are few atheists.
	Members of all major faiths are represented in the National Assembly.

	Ivory Coast (Cote d'Ivoire)
	-9
	
	The most recent national census, conducted in 1998, indicated that for citizens and noncitizens, Muslims made up approximately 38.6% of the country's resident population; Catholics, 19.4%; practitioners of traditional indigenous religions, 11.9%; Protestants, 6.6%; other Christians, 3.1%; practitioners of other religions, 1.7%; Harrists, 1.3%; and persons without religious preference or affiliation, 16.7%. Among citizens only, 27.4% were Muslim, 20.8% were Catholic, 15.4% practice traditional indigenous religions, 8.2% were Protestant, 3.4% were of other Christian affiliations, 1.9% practiced other religions, 1.6% were Harrist, and 20.7% were without religious affiliation. 
	

	Liberia
	Secular
	
	As much as 40% of the population practices either Christianity or elements of both Christianity and traditional indigenous religions. Approximately 40% practices traditional indigenous religions exclusively. Approximately 20% of the population practices Islam, which continued to gain adherents. There is a small percentage of atheists and Baha'i.
	The Constitution provides for freedom of religion, and the Government generally respects this right in practice; however, there were some exceptions. There is no established state religion. However, government ceremonies invariably open and close with prayer and may include the singing of hymns. The prayers and hymns usually are Christian but occasionally are Muslim.

	Mali
	Secular
	
	Muslims make up an estimated 90% of the population, and the vast majority of Muslims are Sunni. Approximately 5% of the population is Christian, and the Christian community is roughly two-thirds Catholic and one-third Protestant. Most of the remainder practices traditional indigenous religions or no religion. Atheism and agnosticism are rare.
	

	Niger
	Secular
	
	Islam is the dominant religion and is practiced by more than 90% of the population. There also are small practicing communities of Christians and Baha'i. Christians, both Catholics and Protestants, account for less than 5% of the population.
	

	Nigeria
	-9
	
	Approximately half of the country's population practices Islam, more than 40% practices Christianity, and the remainder practice traditional indigenous religions or no religion. Many persons combine elements of Christianity or Islam with elements of a traditional indigenous religion. The predominant form of Islam in the country is Sunni. The Christian population includes Roman Catholics, Anglicans, Baptists, Methodists, Presbyterians, and a growing number of Evangelical and Pentecostal Christians. Catholics constitute the largest Christian denomination.
	Note the potential problem herein. . . Islam may be used in judicial institutions yet is not the official religion of the state; how should this state be properly classified?? The Constitution prohibits state and local governments from adopting an official religion; however, some Christians have alleged that Islam has been adopted as the de facto state religion of several northern states, citing the reintroduction of the criminal law aspects of Shari'a and the continued use of state resources to fund the construction of mosques, the teaching of Kadis (Muslim judges), and pilgrimages to Mecca (Hajj). The Governor of Zamfara disbursed public funds to refurbish mosques. Some states also use government revenues to fund Christian pilgrimages to Jerusalem. In general states dominated by Christians or Muslims overtly favor the majority faith. There are 36 states in the country; governors have substantial autonomy in decision-making but derive the vast majority of their resources from the Federal Government. Both the federal and state governments are involved in religious matters, including the regulation of mandatory religious instruction in public schools. The Constitution provides that states may elect to use Islamic (Shari'a) customary law and courts. Until the introduction of Shari'a for criminal law by Zamfara State in 2000, the jurisdiction of Shari'a courts, which are part of the regular court system, had been limited to family or personal law cases involving Muslims, or to civil disputes between Muslims who consented to the courts' jurisdiction. However, the Constitution also states that a Shari'a court of appeal may exercise "such other jurisdiction as may be conferred upon it by the law of the State." Some states have interpreted this language as granting them the right to expand the jurisdiction of existing Shari'a courts to include criminal matters. Zamfara's law adopted traditional Shari'a in its entirety, with the exception that apostasy was not criminalized. There are 12 northern states that have adopted parts of Shari'a law--Zamfara, Sokoto, Kebbi, Niger, Kano, Katsina, Kaduna, Jigawa, Yobe, Bauchi, Borno, and Gombe. Adherence to the Shari'a provisions is compulsory for Muslims in some states and optional in others. The criminal and procedural codes in Kaduna came into effect July 2002, and national human rights groups reported that the courts in Kaduna issued several sentences for minor offenses in September 2002. These sentences did not include corporal punishment. According to media reports, elements of the significant Muslim minority of Oyo State have called for the implementation of elements of civil Shari'a; however, the Government has not responded. The Constitution also provides that the Federal Government is to establish a Federal Shari'a Court of Appeal and Final Court of Appeal; however, the Government has not yet established such courts. There were no cases involving Shari’a law that reached the federal appellate level during the period covered by this report. The Federal Government tacitly has acknowledged the ability of states to implement criminal Shari'a and has not intervened to amend any provisions that may be unconstitutional. However, the Federal Government has instituted a committee charged with the responsibility to draft uniform Shari'a criminal and procedural laws that could be adopted by all states; no progress has been made by the end of the period covered by this report. In March 2002, Justice Minister Kanu Agabi made public a letter to northern governors in which he stated that sentences given under Shari'a law should not be harsher than those imposed by general secular law; however, no action resulted from this letter. Defendants have the right to challenge the constitutionality of Shari'a criminal statutes through the courts; however, no challenges with adequate legal standing had made their way through the appellate system by the end of the period covered by this report.

	Senegal
	Secular
	
	According to current government demographic data, Islam is the predominant religion, practiced by approximately 94% of the country's population. Most citizens practice a syncretic form of Islam, combining formal religious practices with traditional cultural beliefs and values. There also is an active Christian community (4%) that includes Roman Catholics, diverse Protestant denominations, and combined Christian-animist groups. The remainder of the population, an estimated 2%, practices exclusively traditional indigenous religions or no religion.
	Some Islamic leaders have been pressing for reform of family law to bring it into accord with Shari’a.

	Sierra Leone
	Secular
	
	Reliable data on the exact numbers of those who practice major religions are not available; however, most sources estimate that the population is 60% Muslim, 30% Christian, and 10% practitioners of traditional indigenous religions. There is no information concerning the number of atheists in the country.
	

	Togo
	Secular
	
	The most recent available statistics, published by the Demographic Research Unit of the University of Lome in 2000, state that the population is approximately 33% traditional animist, 27.8% Catholic, 13.7% Sunni Muslim, and 9.5% Protestant. The remaining 16% of the population consists of various Christian (9.8%) and non-Christian groups (1.2%), and persons not affiliated with any religious group (4.9%). Many converts to the more widespread faiths continue to perform rituals that originated in traditional indigenous religions. The number of atheists in the country is unknown but is estimated to be small.
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

Table 12: States of East, Central, and South Africa

	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Angola
	Secular
	
	The vast majority of Angolans are Christian, of which approximately 35% are Roman Catholic.
	In March 2004, the Minister of Justice again publicly warned that the colonial-era law banning non-Christian religions, while not regularly enforced, remained the law and could be enforced against any radical religious groups advocating terrorism or public disturbances.

	Botswana
	Secular
	
	An estimated one-half of the country's citizens identify themselves as Christians. Anglicans, Methodists, and the United Congregational Church of Southern Africa—formerly the London Missionary Society—claim the majority of Christians. There are also congregations of Lutherans, Roman Catholics, the Church of Jesus Christ of the Latter-day Saints (Mormons), Seventh-day Adventists, Jehovah's Witnesses, Baptists, the Dutch Reformed Church, Mennonites, and other Christian denominations. Most other citizens adhere to traditional indigenous religions or to a mixture of religions.
	

	Burundi
	Secular
	
	Although reliable statistics on the number of followers of various religions are not available, a Roman Catholic official has estimated that 60% of the population is Catholic, with the largest concentration of adherents located in the center and south of the country. A Muslim leader has estimated that up to 10% of the population is Muslim, a majority of whom live in urban areas. The remainder of the population belongs to other Christian churches, practices traditional indigenous religions, or has no religious affiliation.
	

	Comoros
	Religious State
	
	Sunni Muslim
	The Constitution, which was voted into effect in December 2001 and which reincorporates Anjouan, Grand Comore, and Moheli into a new federation that grants the islands greater autonomy, specifically provides for freedom of religion; however, the Constitution says that citizens will draw principles and rules that will govern the country from Muslim religious tenets. While the Constitution does not proclaim Islam as the official religion, the Government discouraged the practice of other religions. Government authorities continued to prohibit Christians from proselytizing, and the local authorities and population restricted the right of Christians to practice their faith in parts of the country.  Religious education is provided to most Muslim children who constitute the overwhelming majority of the population.

	Djibouti
	Religious State
	
	Sunni Muslim
	

	Eritrea
	Secular
	
	Although reliable statistics are not available, approximately 50% of the population is Sunni Muslim, and approximately 40% is Orthodox Christian. The population also includes a small number of Eastern Rite and Roman Catholics (5%), Protestants (2%), smaller numbers of Seventh-day Adventists, and fewer than 1,500 Jehovah's Witnesses. Approximately 2% practice traditional indigenous religions.
	

	Ethiopia
	Secular
	
	Approximately 40 to 45% of the population adheres to the Ethiopian Orthodox Church (EOC); however, the EOC claims 50% of the country's total population, or more than 31 million adherents, and 110,450 churches. The EOC is predominant in the northern regions of Tigray and Amhara. Approximately 45% of the population is Muslim, although many Muslims claim that the actual%age is higher. Addis Ababa has 1 million Muslims, according to the Supreme Islamic Council. Islam is most prevalent in the Somali and Afar regions, as well as in all the major parts of Oromia. Evangelical and Pentecostal Protestantism continue to be the fastest growing faiths and constitute more than 10% of the population. According to the Evangelical Church Fellowship, there are 11.5 million Protestants, although this figure may be a high estimate. Established Protestant churches such as Mekane Yesus (with 4.03 million members--an increase of 195,000 in 2003) and the Kale Hiwot followers (with 4.6 million members) are strongest in the Southern Nations, Nationalities, and People's Regional State (SNNPRS), western and central Oromia, and in urban areas around the country. In Gambella in the western part of the country, where ethnic clashes broke out in December 2003, the Mekane Yesus followers represent 60% of the population, according to the president of the Ethiopian Evangelical Church of Mekane Yesus. The Evangelical Church Fellowship claims there are now 22 denominations under their religious umbrella and that the number of adherents increased by 4 million in the period covered by this report.
	

	Kenya
	Secular
	
	According to official government figures, Protestants are the largest religious group, representing approximately 38% of the population. Approximately 28% of the population is Roman Catholic. Seven% of the population practices Islam, 1% practices Hinduism, and the remainder follows various traditional indigenous religions or offshoots of Christian religions. There are very few atheists. Muslim groups dispute government estimates; most often they claim to represent 15 to 20% of the population, sometimes even higher. 


	Note the potential problem here. . . Islam may be used in judicial institutions yet is not the official religion of the state; In March, the Constitution of Kenya Review Commission (CKRC), which began its work in April 2003, completed a new draft constitution. Article 9 of the draft constitution states that the State and religion shall be separate, that there shall be no state religion, and that the State shall treat all religions equally. Article 48 provides for freedom of religious expression, protects the rights of religious communities to provide religious instruction in places of education, proscribes discrimination in employment based on religious belief, and prohibits any person from compelling another person to engage in any practice that is contrary to that person's religious beliefs. Articles 198 and 199 retain Kadhis' courts as subordinate courts with essentially the same jurisdictions as are included in the Constitution. However, unlike in the current Constitution, the draft constitution does not mention a minimum or maximum number of Kadhis' courts, nor does it specify how the Kadhis will be selected. The political debate over the draft constitution has revolved mainly around issues such as the role of the executive branch and the devolution of authority to sub-national units of government. The articles regarding the Kadhis' courts have highlighted latent religious animosities between the country's Muslims and Christians. In 2003, an interfaith group launched a separate initiative to draft a constitution. This effort, called the Ufungamano Initiative, originally included both Christians and Muslims. However, when the Muslims realized that the Christians opposed including Kadhis' courts in the new constitution, they withdrew. Some Christian clerics argue that Muslims will be given preferential treatment if Kadhis' courts are incorporated into the new constitution. The National Christian Council of Kenya (NCCK) states that it is not opposed to Kadhis' courts as such. They agree that Parliament should have the right to establish these courts or any other subordinate court. However, they argue that including Kadhis' courts in the constitution would grant formal recognition to Islam, which contradicts the provisions of Article 9 in the draft constitution proscribing the establishment of any religion. Some opponents of Kadhis' courts also contend that the courts' inclusion in the constitution could pave the way for the full application of Shari'a law in the country. In May 2004, a group of 34 Protestant churches, allied under the name of the Federation of Churches in Kenya, threatened to take legal action to expunge Article 66, which establishes Khadis' courts, from the draft constitution. The Catholic Church believes that Parliament should adopt the provisions of the draft constitution that are not in dispute and subject contentious issues to a popular referendum. Proponents of Kadhis' courts argue that other religious groups could establish their own courts if necessary. Some also argue that the Kadhis' courts should be seen as a matter concerning the judiciary and not religion. They further contend that the recognition of Kadhis' courts was a condition for the integration of the coastal strip at the time of independence and question why opponents now object to this system. Moreover, they argue that the proposed constitutional provision does not signify the full application of Shari'a law in the future. In May 2004, two leading Muslim groups, the Council of Imams and Preachers of Kenya and the Supreme Council of Kenya Muslims, threatened protests and strikes if the draft constitution was not adopted in its entirety. By the end of this reporting period, the effort to adopt a new constitution remained stalemated.

	Lesotho
	Secular
	
	Approximately 90% of the population is Christian, of which 70% is Roman Catholic and 20% is Lesotho Evangelical, Anglican, and other Christian denominations. Muslims, Hindus, and members of traditional indigenous religions, comprise the remaining 10% of the population.
	

	Malawi
	Secular
	
	More than 70% of the population is Christian. Among the Christian denominations, the largest are the Roman Catholic Church and the Church of Central Africa Presbyterian (CCAP), with smaller numbers of Anglicans, Baptists, Evangelicals, and Seventh-day Adventists. There is a substantial Muslim minority totaling approximately 20% of the population. The vast majority of Muslims are Sunni, ascribing to either the Qadriya or Sukkutu groups. There are also Hindus, Baha'is, and followers of traditional indigenous religions. There are few atheists.
	

	Mozambique
	Secular
	
	According to the National Institute of Statistics, half of the population does not profess to practice a religion or creed; however, scholars at local universities assert that virtually all persons recognize or practice some form of traditional indigenous religion. Of the approximately 8 million persons who profess a recognized religion, 24 percent are Roman Catholic, 22 percent are Protestant, and 20 percent are Muslim. Many Muslim clerics disagree with this statistic, claiming that Islam is the country's majority religion.
	

	Namibia
	Secular
	
	A vast majority of citizens--more than 90%--identify  themselves as Christian. The two largest denominations are the Lutheran and Roman Catholic Churches, while smaller numbers are affiliated with the Baptist Church, the Methodist Church, and the Church of Jesus Christ of Latter-day Saints. There are also a number of Zionist Churches (a mixture of traditional African beliefs and Pentecostal Christianity), especially in urban areas. The Afrikaner ethnic group is the predominant patron of the Dutch Reformed Church of Namibia. The Himba, an ethnic group that constitutes less than 1 percent of the population, practice a traditional indigenous religion oriented toward their natural environment in the desert northwest. The San people, who constitute less than 3 percent of the population, also practice a traditional indigenous religion. Other religions include Judaism, Islam, Buddhism, and the Baha'i faith.
	

	Rwanda
	Secular
	
	A 2001 study conducted by a foreign university reported that 49.6% of the population were Catholic, 43.9% Protestant, 4.6% Muslim, 1.7 claimed no religious beliefs, and 0.1% practiced traditional indigenous beliefs. This study indicated a 19.9% increase in the number of Protestants, a 7.6% drop in the number of Catholics, and a 3.5% increase in the number of Muslims from the U.N. Population Fund survey in 1996.
	Somalia lacks any central government

	Somalia
	-9
	
	Citizens overwhelmingly are Sunni Muslim, although there is a small number of non-Sunni Muslims. There also is a small, extremely low-profile Christian community, in addition to small numbers of adherents of other religions. The number of adherents to strains of conservative Islam is growing.
	

	South Africa
	Secular
	
	According to figures on religious demography from the 2001 census, approximately 80% of the population belongs to the Christian faith. Approximately 4% of the population indicated that it belongs to other religions, which include Hinduism (1.2%), Islam (1.5%), Judaism (0.2%), and African Traditional beliefs (0.3%). Approximately 15% of the population indicated that it belongs to no particular religion or refused to indicate its affiliation.
	

	Swaziland
	Secular
	
	Christianity is the dominant religion. Zionism, a blend of Christianity and indigenous ancestral worship, is the predominant religion in rural areas. A large Roman Catholic presence, including churches, schools, and other infrastructure, continues to flourish. The population is approximately 40% Zionist, 20% Roman Catholic, and 1% Islamic. The remainder of the population is divided between the Anglican Church, the Methodist Church, the Baha'i Faith, the Church of Jesus Christ of Latter-day Saints (Mormons), Judaism, and other religious groups. Followers of Islam and the Baha'i Faith generally are located in urban areas. There are few atheists in the country.
	Zanzibar instituted a state Mufti in 2001

	Tanzania
	Secular
	
	Current statistics on religious demography are unavailable, as religious surveys were eliminated from all government census reports after 1967. However, religious leaders and sociologists generally believe that the country's population is 30 to 40% Christian and 30 to 40% Muslim, with the remainder consisting of practitioners of other faiths, traditional indigenous religions, and atheists. Zanzibar, which accounts for 2.7% of the country's population, is estimated to be 99% Muslim (80-90% Sunni).
	

	Uganda
	Secular
	
	Christianity is the majority religion, and its adherents constitute approximately 75 percent of the population. Muslims account for approximately 15 percent of the population. A variety of other religions, including traditional indigenous religions, Hinduism, the Baha'i Faith, and Judaism, are practiced freely and, combined, make up approximately 10 percent of the population. Among the Christian groups, the Roman Catholic and Anglican Churches claim approximately the same number of followers, accounting for approximately 90 percent of the country’s professed Christians.
	

	Zambia
	Symbolic State Religion since 1996, Secular before
	
	According to a 2000 census, approximately 87% of the population is Christian; 1% is either Muslim or Hindu; 7% adheres to other faiths, including indigenous faiths; and 5% did not report its religion.
	

	Zimbabwe
	Secular
	
	Between 60 and 70% of the population belongs to the mainstream Christian denominations, with 17 to 27% of the population identifying themselves as Roman Catholic. There are no reliable statistics on the exact number of Christian churches or religious movements in the country. The evangelical denominations, mostly Pentecostal churches and Apostolic groups, are the fastest growing religious groups in the country. They appeal to large numbers of disillusioned members from the established churches who reportedly are attracted by promises of miracles and messages of hope at a time of political, social and economic instability. The country's small Muslim population is estimated at 1%.
	


Table 13: Pacifica*
	State
	Classification
	Soviet Bloc
	Dominant Religion(s)
	Potential Problems with Classification

	Australia
	Secular
	no
	Christianity
	

	Fiji
	Secular
	no
	Christianity (Predominately Methodism)
	

	New Zealand
	Secular
	no
	Christianity
	


*Based on the United States Department of State Bureau of Democracy, Human Rights and Labor. “International Religious Freedom Report [2001-2004].” Online at http://www.state.gov/g/drl/rls/irf 

� Below I have included an appendix already constructed (for the Legal/Institutional Religiosity test) as an example. 


� See Hume 1963; Bapst 1964, 1972; Rummel 1979, 1981, 1983, 1985; Small and Singer 1976; Chan 1984; Doyle 1986; Vincent 1987; Levy 1988; Maoz and Abdolali 1989; Morgan and Campbell 1991; Roy 1991; Bremer 1992, 1993; Ember et al. 1992; Lake 1992; Morgan and Schwebach 1992; Schweller 1992; Maoz and Russett 1992, 1993; Sørenson 1992; Weede 1992; Dixon 1993, 1994; Geva et al. 1993; Ray 1993, 1995; Russett 1993a, 1993b, 1995; Crawford 1994; Weart 1994; James et al. 1995; Kiser et al. 1995; Huntley 1996; Rousseau et al. 1996; Weart 1998


� See Bremer 1992; Bueno de Mesquita and Lalman 1992; Greenfeld 1992; Brown 1993; Snyder 1993; Ray 1995; Benoit 1996; Bonta 1996; Gledisch and Hegre 1997; Oneal and Russet 1997; Caprioli 2000; Caprioli and Boyer 2001; Caprioli and Trumbore 2003; Van Evera 1997


� See Bremer 1992; Bueno de Mesquita and Lalman 1992; Greenfeld 1992; Brown 1993; Snyder 1993; Ray 1995; Benoit 1996; Bonta 1996; Gledisch and Hegre 1997; Oneal and Russet 1997; Caprioli 2000; Caprioli and Boyer 2001; Caprioli and Trumbore 2003; Van Evera 1997


� See Hume 1963; Bapst 1964, 1972; Rummel 1979, 1981, 1983, 1985; Small and Singer 1976; Chan 1984; Doyle 1986; Vincent 1987; Levy 1988; Maoz and Abdolali 1989; Morgan and Campbell 1991; Roy 1991; Bremer 1992, 1993; Ember et al. 1992; Lake 1992; Morgan and Schwebach 1992; Schweller 1992; Maoz and Russett 1992, 1993; Sørenson 1992; Weede 1992; Dixon 1993, 1994; Geva et al. 1993; Ray 1993, 1995; Russett 1993a, 1993b, 1995; Crawford 1994; Weart 1994; James et al. 1995; Kiser et al. 1995; Huntley 1996; Rousseau et al. 1996; Weart 1998


� See Bremer 1992; Bueno de Mesquita and Lalman 1992; Greenfeld 1992; Brown 1993; Snyder 1993; Ray 1995; Benoit 1996; Bonta 1996; Gledisch and Hegre 1997; Oneal and Russet 1997; Caprioli 2000; Caprioli and Boyer 2001; Caprioli and Trumbore 2003; Van Evera 1997


� Sivan 1992, Juergensmeyer 1993, Huntington 1993a, 1993b, 1996, Rinehart 2004


� See Singer and Small 1972; Small and Singer 1982; Sarkees 2000


� Goldstone 2000


� See Hume 1963; Bapst 1964, 1972; Rummel 1979, 1981, 1983, 1985; Small and Singer 1976; Chan 1984; Doyle 1986; Vincent 1987; Levy 1988; Maoz and Abdolali 1989; Morgan and Campbell 1991; Roy 1991; Bremer 1992, 1993; Ember et al. 1992; Lake 1992; Morgan and Schwebach 1992; Schweller 1992; Maoz and Russett 1992, 1993; Sørenson 1992; Weede 1992; Dixon 1993, 1994; Geva et al. 1993; Ray 1993, 1995; Russett 1993a, 1993b, 1995; Crawford 1994; Weart 1994; James et al. 1995; Kiser et al. 1995; Huntley 1996; Rousseau et al. 1996; Weart 1998


� See Huth 1996; Hensel 1999; Simmons 1999; Vasquez 2000


� See Goertz and Diehl 1992; Hensel 1994, 1996a, 1996b, 1999; Hensel and Diehl 1994; Huth 1996; Vasquez 1996, 2000; Ben Yehuda-Agid 1997; Breecher and Wilkenfeld 1997; Senese 1996, 1997; Vasquez and Heneban 1999


� See Melville 1979; Maoz and Russett 1993; Huth 1996; Finnemore and Sikkink 1998; Simmons 1999; Vasquez 2000
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